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CHAPTER ONE 
 
 
1.1 BACKGROUND OF THE STUDY 
 

Nigeria is a plural, multi-ethnic, multi-religious and multi-cultural nation. 

Before the British conquest, there existed centralized and semi centralized entities 

with its distinct political and religious systems.  In the Northern parts of the 

country for instance, all the ancient Hausa land were brought together under the 

caliphate by the Jihad of the Usmanu Dan Fadio in 1804.  The caliphate governed 

the affairs of Hausa land based on the Shariah legal system. 

In the Western part of the country, the defunct Oyo Empire brought all the 

Yoruba ethnic groups under one political entity.  Similarly, the Benin Kingdom 

united the Midwest while the Ibo land though with no centralized authority, 

maintained common culture and heritage. This was the situation before the British 

amalgamation of Nigeria in 1914.   

 Apart from Southern and Eastern parts, the Northern region which was 

largely governed under the Sharia Legal system, witnessed varying form of 

resistance and upheavals from the minority non Muslims.  The caliphate in its 

quest to Islamize the entire north continued the conquest of the non Muslims who 

were forcefully brought under the administration of the Muslim Emirs and Chiefs. 
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 As at Independence in 1960, and with the enthronement of democratic rule 

in 1999, Nigeria experiencing problems of uniting the diverse tribes, ethnic 

groups to adhere to the principles of secularism as enshrined in the constitution. 

 During the greater part of the 1980’s and 1990’s, Nigeria witnessed varying 

form of violent religious clashes with the Shiite, Maitatsine, Al-Sunnah Wal-

Jama’ah, alias Boko Haram etcetera, each challenging the legitimacy of 

constituted authorities and calling for the establishment of the Sharia legal system.  

This conflict of interest has variously resulted into loss of lives and property. 

 A look into sectarian crisis in Nigeria will no doubt reveal a trend and 

pattern deeply rooted in religious fundamentalism.  For instance, fundamentalist 

shiism, the doctrine which is practiced by the Shiite religious sects, came to fore 

in Nigeria consequent upon the 1979 Iranian Revolution.  The revolution then 

inspired university students most of whom were members of the Muslim Student 

Society, to embrace the doctrine.  Fundamentalist Shiism lays strong emphasis on 

the need for the conduct of all affairs in line with the dictates of the Holy Quran 

and does not recognize any government or constituted authority except that based 

on Islamic and Sharia Law. 

 The group under the leadership of Ibrahim El Zak–Zaky, maintained a 

confrontational posture during the 1980’s and 1990’s with the military 

administrations, which threatened national security.  More pronounced was the 

group’s violent protest and processions in Kaduna against the hike in Hajj fares 

by the then military authorities Though the confrontational posture of the Shiite 
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sects has declined over the years, the ideological inclinations toward 

establishment of Sharia Legal system has not changed. 

 Another fundamentalist religious sect that has threatened security in the 

1980’s was the Maitatsine or Kalakato religious sect.  Its main aim was to 

establish an Islamic State governed by the Holy Quran.  The group usually targets 

traditional institutions and constituted authorities.  It questions the excesses of 

rulers and the affluence of the rich.  Maitatsine inspired religious crises include 

amongst others, the riot in Yanawaki, in Kano in 1980, the Bulumkutu religious 

uprising, near Maiduguri in 1982, Rigasa (Kaduna) and Kano respectively in 

1986, Yola in 1982. 

 The 1980s also witnessed the emergence of a revivalist group called 

Salafism, a conservative sect, originting from the Sunni religious sect.  The 

salafists are deeply rooted in most of Nigeria’s major towns and villages and have 

been a source of threat to peaceful coexistence.  The salafist doctrine which 

preaches strict adherence to Islamic tenets quickly spread in the aftermath of the 

Algerian civil war where some Muslim youth from Northern Nigeria were 

conscripted to fight against the Algerian government for its role in annulling the 

1992 elections in which the Islamists were set to win.  The group was referred to 

as the Nigerian Taliban or Boko Haram, and had been responsible for series of 

violent clashes in the Northern parts of the country.  The sect targeted government 

institutions like police, army and constituted authorities.  In July, 2009 the group 
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carried out violent uprisings in parts of Borno and Bauchi states, where their 

leader Mohammed Yusuf was killed and several lives and property was lost. 

 

1.2 STATEMENT OF THE PROBLEM 

 Religious fundamentalism has remained a serious challenge to National 

Security.  There are indications that most of the ethno-religious crises in Nigeria 

have religious and political undertones.  Similarly, the bane of the nation’s 

development has been attributed to the series of violent religious and ethnic-

inspired crises that have afflicted the nation since the attainment of independence 

in 1960. 

 Notable of such crises that claimed several lives and property include the 

Kafanchan students religious disturbances of 1987, Tafawa Balewa religious 

crises of 1991, 1995, 2001, Zangon Kataf ethno – religious crises of 1992, Funtua, 

1993, Ilorin, 1986, Nigeria Taliban uprising in Kanamma (Yobe State) 2003 and 

Gwoza 2004; and Maiduguri, July 2009. 

 

1.3 AIM 

 The aim of this study is to identify the challenges and proffer strategies of 

checkmating religious fundamentalism in Nigeria. 
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1.4 OBJECTIVES OF THE STUDY 

The research is geared to ascertain the following objectives: 

(i) To identify the origins of religious fundamentalism in Nigeria; 

(ii) To identify the causes, consequences/effects of religions 

fundamentalist inspired conflicts in Nigeria; 

(iii) To determine why pervious government efforts to address the 

incessant conflicts have not succeeded.  

(iv) Identify the challenges posed by religious fundamentalism; 

(v) To identify strategies to avert the spread of religious fundamentalism 

in Nigeria 

 

1.5 RESEARCH QUESTIONS 

Specifically, the research seeks to address and answer the following 

questions: 

(i) What are the origins of religious fundamentalism in Nigeria. 

(ii) What are the causes, consequences/effect of religious 

fundamentalist-inspired conflicts in Nigeria, 

(iii) What are the previous government attempts at curving the repeat of 

fundamentalist inspired conflicts in Nigeria.  

(iv) What are the challenges of religious fundamentalist inspired conflicts 

on National Security and Development; and 



 6 

(v) What measures can be adopted to prevent future religious 

fundamentalist inspired crisis in Nigeria. 

 

1.6 SCOPE 

The study is primarily focused on identifying the challenges and proffering 

strategies of checkmating religions fundamentalism in Nigeria.  The study 

covered the period from 1980 to 2009 during which the nation witnessed series of 

fundamentalist-inspired ethno-religious crisis in the Northern parts of the country.  

 

1.7 LIMITATIONS 

 The choice of the topic was informed by the desire to avert the threat of 

religious fundamentalism to the polity.  The research is constrained by time frame 

given by Executive Intelligence Course 2 Management which may hamper in-

depth study into the subject matter.  Other limitations are in the area of data 

collection. Nevertheless, the above constraints may not affect the project as all 

available data would be adequately utilised to enrich the research work. 

 

1.8 SIGNIFICANCE OF THE STUDY  

The study is significant for a number of reasons.   First, it will be useful for 

Security   and Government functionaries to checkmate the menace of religious 

fundamentalism to National Security.  Secondly, the study will add value to future 
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research efforts in the field and might engender further academic discourse on the 

issue. 

 

1.9 DEFINITION  OF TERMS . 

In order to enhance our understanding  of  core issues in this  research,   

some  concepts considered  key terms   will  first  be  defined   before going  into  

specific details  of the work.   

a)  Religion. 

According to Oxford Advanced Learner’s Dictionary, religion is the belief in the 

existence of a God or gods, and the activities that are connected with the worship 

of them. Emile Durkhein define religion as “a united set of beliefs and practices 

related to a sacred things” To Karl Marx, “Religion is the sign of oppressed 

culture”. He held that religion was a significant hindrance to reason inherently 

masking the truth and misguiding the followers. 

  b) Fundamentalism   

Refers to a   belief  in a strict  adherence  to a set  of basic  principles  [often  

religious  in nature]  sometime  as a  reaction  to perceived   doctrinal  

compromises  with  modern  social  and  political  life. [wikipedia pi] . 

c) Religious Fundamentalism 

The use of this concept originated in the l920s in America.  It describes the 

movement or belief or doctrines   held by Christian Protestants.  The movement is 

a reaction to perceived effects and consequences of ‘modernism’ and ‘Liberalism’ 
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on the Christian Religious Doctrines.  Its major claim is the adherence to the 

fundamental teachings, principles, rules, laws and practices of orthodox 

Christianity.  The term ‘Islamic fundamentalism’ was coined by the western 

nations to describe radical Islamist/nations e.g Iran. (wikipedia 2009). 

d) Religious Extremism 

The term ‘extremism’ is a derivative from the word ‘extreme’, which means 

‘going to the utmost or very great length in action, habit opinion etcetera.  

Religious extremism, therefore; connotes the tendency or disposition of going to 

the extreme in religious matters and most often giving way to religious 

fundamentalism and the fervent desire for a ‘crusade’, ‘Jihad’ or ‘terrorism’ in 

order to enforce compliance with a particular religious belief and practices (A.S 

DALHAT. 2008) 

e) Conflict  

This is a serious disagreement or a struggle base on difference of opinion which 

could lead to violence between two parties. (Oxford Advanced Leaner’s 

Dictionary, 7th Edition) 

f) Security 

GADZAMA stated that “Security has to do with freedom from danger or threat to 

a nation’s ability to protect and develop itself, promote its cherished values and 

the pursuits of its legitimate interest with a view to enhancing the general 

wellbeing of its people”. IMOBIGHE also, contends that: “security could be as 

the freedom from or the absence of those tendencies which could undermine 
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internal or regional cohesion and the corperate existence of a nation and its ability 

maintain its vital institutions for the  promotion of its core values,  socio-political  

and economic objectives, as well as meet the legitimate aspirations of the people”.     

  

g) Challenge 

A new or difficult task that test somebody’s ability and skill, (Oxford Advanced 

Leaner’s Dictionary, 7th Edition) 

h)  Strategy 

Plan that is intended to achieve a particular purpose, (Oxford Advanced Leaner’s 

Dictionary, 7th Edition). Also, Clansawitz define strategy as “the act of the 

employment of battles as a means to gain the object of war. Moltke described it as 

”the practical adaptation of the means placed at the general’s disposal of the 

attainment of the object in view. Similarly, Captain Liddell Hart define it as “the 

art of distributing and applying military means to fulfill the ends of policy”    

 

1.10 METHODOLOGY 

 The methodology to be adopted for the study will be based on 

secondary data analysis. The source of data collection, analysis and presentation 

are as follows; 

a. Source of data: Data for the study is to be obtained from secondary source. 



 10 

b. Method of Data Collection: Data is obtained from secondary source namely 

books, journals, periodicals, magazines, Newspapers, unpublished and 

references materials, classified documents etcetera.  

c. Data Analysis and Presentation: All Data collected from the secondary source 

will be analysed and presented logically to arrive at conclusions and 

recommendations. 

 

1.11 ORGANIZATION OF STUDY 

 Chapter one is on the background, statement of the problem, the aim, 

objectives, research questions, scope, limitations, significance of the study, 

definition of terms and methodology. Chapter two is on literature review 

bordering on the subject matter.  It also covers theoretical or conceptual frame 

work and related literatures. Chapter three is the main body of the project and 

related issues the researcher want to enumerate on the study. Chapter four covers 

the presentation and interpretation of findings/recommendation. Finally, chapter 

five covers the conclusion and recommendations, and implementation strategies 

based on the findings/recommendations deduced from the study. 
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CHAPTER TWO 
 

 
2.0. LITERATURE REVIEW 
 
 This chapter is focusing on review of literature on Islamic religious 

fundamentalism in Nigeria and its threat to National Security.  The literature is 

narrowed to the northern states which has been the epi-centre of violent ethno-

religious clashes throughout the 1980’s to date.  Islamic fundamentalism inspired 

violence in the region was largely attributed to the activities of foreign scholars 

and philosophers dating back to the pre-colonial period.  The activities of these 

scholars which culminated in the Usumanu Dan Fodio Jihad of 1804 had 

contributed to the entrenchment of Islamic fundamentalist beliefs and Doctrines 

leading to the emergence of radical religious sects such as Shiite, Maitatsine and 

Sunni fragments in the likes of Jama’at Hijra wa tagfir, allies, Boko Haram. 

Before discussing the philosophies and manifestations of Shiite, Maitatsines and 

Salafiya religious sects in Nigeria, it is pertinent to focus on the concepts of 

Religion and religious fundamentalism. 

 

2.1 CONCEPT OF RELIGION   

The word “religion” is derived from the middle word “Religion” which 

came from the old French word “Religion”.  It may have been originally derived 

from the latin word “religo” which means “good faith” or ritual.  In the nineteenth 

century, French encyclopaedist introduced the concept, that etymologically can be 
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traced back to the latin “relegate” meaning to the back (Encarta world English 

Dictionary, 1999; 1587).  Defining the word “religion” is fraught with difficulty, 

but a few definitions that are widely acknowledged would be employed for the 

purpose of this research. 

 The father of modern sociology, Emile Durkheim defines religion as “a 

united set of beliefs and practices relative to sacred things, that is to say, things set 

apart and forbidden, beliefs and practices which unite into one single moral 

community, all those who adhere to them”  (Durheim, 1915, 1967:37).  The most 

important point of this definition is that religion can be seen as something sacred, 

both in believe and practice.  To Karl Marx, “Religion is the sign of the oppressed 

culture, the hearth of a heartless world, just as it is the spirit of a spiritless 

situation.  It is the opiate of the people”.  He held that religion was a significant 

hindrance to reason inherently masking the truth and misguiding the followers.  

Austrian neurologist, Sigmund Freud saw religion as “an illusion and it derives its 

strength from the fact that it fails in our instinctual desires”.  According to 

Clifford GEERTZ, religion is “a system of symbols which acts to establish 

powerful, pervasive, and long-lasting moods and motivations in men by 

formulating conceptions of a general order of existence and clothing these 

conceptions with such an aura of factuality that the moods and motivations seems 

uniquely realistic” (GEERTZ (1985).  The researcher observed that all the 

definitions outlined above from Karl Marx to GEERTZ are doubtful of benefits 
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religion can bring to bear on individuals and groups.  However, the researches 

hold the view that religion is a source of stability to society. 

 A leading scholar in the sociology of religion in the French speaking world, 

Daniele’ Hervieu – Le’ger posited that “religion is a ideological, practical and 

symbolic frame work which constitutes, maintains, develop and control the 

consciousness (individual and collectives) of membership to a particular heritage 

of belief (Hervieu –le’ger 1999).  The Random House Websters Dictionary 

described religion as a set of beliefs about the cause, nature, and purpose of the 

Universe and of life.  Religion is essentially intermingled with secular life.  It is 

aimed at attaining spiritual goals also used for all kinds of worldly goals.  Jeff 

Haynes however argued that “in the context of failed modernization and in 

adequate government, people are highly susceptible to radical alternatives which 

hold out the promise of transforming this world. To him religion is used to 

pressure for change because popular discontent, and its symbol and values are 

manipulated by political leaders to consolidate power.  The researcher is strongly 

of the view that religion irrespective of the above scientific analysis, is a unifying 

factor and enables peaceful co-existence amongst people and nation state. 

 The research is also in tandem with Jebb Hayness assertions that religious 

fundamentalist inspired conflicts in Nigeria are manifestations of bad governance.  

Thus, religion is used to pressure for change because of popular discontent while 

its symbols and values are manipulated by the political class to consolidate power.  

A classical example is the use of Shariah by some northern State Governors to 
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actualize their political dreams in the light of their failures to provide the 

dividends of democracy.  The positions of Karl Marx, Sigmund Frend, Weber, 

Durkhein, Greertz and Laser could be disagreed because of the fact that  religion 

provide Solace and restraint in a troubled society. 

2.2 FUNDAMENTALISM 

 The term fundamentalism was originally coined to describe a defined set of 

beliefs that developed into a movement within the protestant community of the 

United States in the early part of the 20th century. Fundamentalism refers to a set 

of basic principles (often religious in nature) sometimes as a reaction to perceived 

doctrinal compromises with modern social and political life. (wikipidia). The term 

has since been generalised to mean strong adherence to any set of belief in the 

face of criticism or unpopularity, but has by and large retain religious 

connotations. 

Fundamentalism is therefore a movement through which the adherents 

attempt to rescue religious identities from absorption into modern, western 

culture. The Iran hostage crisis 1979-1980 marked a major turning point in the use 

of the term “fundamentalism”. Western media in particular thus described the 

episode as a “fundamentalist” version of Islam by way of analogy to the Christian 

fundamentalist movement in the United States. Therefore, the phrase “Islamic 

fundamentalist” became a common terminology. 
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2.3 RELIGIOUS FUNDMENTALISM 

 The journal for the study of religion and ideologies define religious 

fundamentalism “as a way of reasoning which breeds ideologies that are both 

religious and political in nature and mount themselves against a perceived threat 

or enemy in order to protect their identities”. Karen Armstrong described religious 

fundamentalism as a “embattled form of spirituality which have emerged as a 

response to perceived crisis namely the fear that modernity will erode or even 

eradicate their faith and morality”. The concern is shared by fundamentalist 

Christian, Jews, Muslim, Sikh and others.  

Religious fundamentalism has appeared in the twentieth century as 

tendency, a habit of mind found within religious communities and 

paradigmatically embodied in certain representative individuals and movements. 

It manifests itself as a strategy, or set of strategies by which beleaguered believers 

attempt to preserve their distinctive identity as a people or group.  

 

          

2.4 CHRISTAIN RELIGIOUS FUNDAMENTALISM 

 In Christianity, the term fundamentalism is generally used to refer to 

the conservative part of evangelical Christianity, which is itself the most 

conservative wing of Protestant Christianity. Fundamentalist Christians typically 

believe that the bible is inspired by God and is inerrant. They reject modern 

analysis of the bible as a historical document written by authors who were 
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attempting to promote own evolving spiritual beliefs. Rather, they view the bible 

the word of God, internally consistent, and free from error. “Fundamentalism” has 

its source in the Niagara Bible Conference (1878-1897) which defined those 

things that were fundamental to Christian belief. In 1910, the General Assembly 

of the Presbyterian Church which distilled the following into what become as the 

“five fundamentals”. They are: 

(i) The inspiration of the Bible by the Holy Spirit and the errancy of 

scripture as a result of this. 

(ii) The Virgin birth of Christ. 

(iii) The belief that Christ death was atonement for sin. 

(iv)  The bodily resurrection of Christ. 

(v) The historical reality of Christ miracles. 

Since then, the focus of the movement, the meaning of the term 

fundamentalism, and the ranks of those who willingly use it to identify 

themselves, have gone  through several phases of redefinition, though maintaining 

the central commitment to its orthodoxy (wikipedia).   

    

2.5 ISLAMIC FUNDAMENTALISM 

Islamic fundamentalism is mostly used to describe Muslim individuals and 

group which advocate Islamism, a political ideology calling for the replacement 

of secular law with Islamic or Sharia Law.  According to International     
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Encyclopedia of Terrorism, fundamentalist Islam holds the view that 

secular political parties have failed to give Muslims a dominant position in the 

political equilibrium.  Thus, Muslims are down trodden because they have 

allowed foreign ideologies and western civilization to displace the cultural values, 

philosophy and way of life that had once serve as a foundation of a great 

civilization.  Islam will be able to develop its own modern civilization only by 

rejecting western laws and customs and returning society completely to the Sharia 

law.  The researchers hold the view that moral decadence currently afflicting our 

society is due largely to the influence of alien and western culture.  Thus, curbing 

immorality is part of rebranding the country. 

 Fundamentalism is generally considered to be on the rise, particularly in 

Islam.  Its rise has been attributed to individual insecurity in a dynamic world, 

spread of religious doctrines, failure of the state and expansion of capitalism and 

its associated cultures.  The Nigeria situation can only be understood by adopting 

a framework that combines relevant elements from history, religions, politics and 

economics.  Any discourse on radical Islamic history will be incomplete without 

mentioning Ibn Taymiyya (1268 – 1328), the spiritual leader of revolutionary 

Islam.  His ideas influenced 18th century Islamic movements in the middle East, 

the Egyptian modern Islamic ideologue namely Sayed QUTB, Mohammed Al-

Faraq, and contemporary extremist like Abdullah Azzam and Osama Bin Laden 

amongst others.  Taymiyya advocated literalist interpretation of the sacred sources 
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for Islamic renewal and reform in the society.  The return to pristine purity of the 

period of prophet Mohammed (PBUH). 

 With the advent of colonialism in the 18th century, Islamic dominance and 

culture gave way to European civilization and dominance.  The Arab were first 

oppressed by a long series of authoritarian rulers, and later by the colonial powers 

– Britain, France, and Italy.  After World War II, new Arab States were drawn 

with little concern to historic, cultural and ethnic considerations.  Despite the 

regions, vast oil reserves and wealth, poverty remained widespread.  As a result, 

the poor, disadvantaged, disenfranchised and hopeless often revert to the 

sanctuary of religion, where they are taught to reject modernity and Western 

influence that has perverted their societies.  This subsequently gave rise to a lot of 

Islamic radical intellectuals, who were able to espouse various incisive 

fundamentalist doctrines on development of Islam. Modern Islamic 

fundamentalism therefore, dates back to the establishment of Egypt’s Muslim 

brotherhood in 1928 by Al-Banna. 

Islamic Clerics preach interpretations of the Quran that justify their 

political views and which inspired more militants followers to act of violence and 

the promise of martyrdom and salvation.  The word “Jihad” means struggle and 

Islam talk of two types of “Jihad”.  The greater jihad is a personnel struggle to 

find faith and God within each person while the lesser jihad is an external struggle 

against the forces of evil and non-believers.  The Quran does not sanction war or 

killing except in self defense and it does not endorse suicide.  However, 
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fundamentalist cleries have distorted its meaning to suit their motives.  To this 

extent, it can be asserted that modern Islamic fundamentalism is all about the 

following central convictions and principles; 

 (i) Islam is a total and encompassing way of life, 

(ii) Quran is God’s revelation and Hadith traditions are foundation of 

Islamic life and provide models that guide daily actions,  

(iii) Islamic law (Sharia) provides ideal and comprehensive guide for 

Muslims 

(iv) Non-adherence to Islam and reliance on western model led to the 

decline of Islam. Return to Islam will therefore restore identity, 

success and power. 

(v) Science and Technology must be harnessed and utilized within 

Islamic context to avoid dependence on foregone cultures; 

(iv) Jihad must be wage to bring about successful Islamization of the 

world. 

 In Nigeria, there are various Islamic groups and sects that traced their 

origins to either North Africa or the Middle East.  They include the Sunis and 

Shiites religious sects.  The doctrinal difference between these sects has led to 

many conflicts, notably between the Shiites and Sunis in the northern parts of the 

country.  The growth of the Sunis culminated in the emergence of various 

extremists puritans.  Analyzing the expansion of Islamic fundamentalism in 

Nigeria, Toyin Falola argued thus “it is clear that a monocausal explanation is 



 20 

grossly in adequate.  No single factor can explain religious violence in Nigeria.  

Let us remain with the example of fundamentalism, certainly not all cases of 

violence can be attributed to fundamentalism, and not nearly all of the participants 

can be described as fundamentalists or even religious people”.  The researcher 

absolutely agrees with Falola as most of the actors hide under religion to actualize 

their social, economic and politics objectives. 

 In order to understand the manifestations of fundamentalist inspired 

violence in Nigeria, it is pertinent to discuss the doctrines of the religious sects 

that constitute serious threat to National Security and development. 

  

2.6 CONCEPT OF SHIITE FUNDAMENTALIST RELIGIOUS 

DOCTRINE 

 This concept gained ground in Nigeria following the 1979 Islamic 

Revolution in Iran.  According to Dr. Sunday T. Dogonyaro, “Shiism is defined as 

“a school of thought based on Shiite Revolutionary ideology whose cornerstone is 

faith and Martyrdom.  “Radical” Shiism is based on the teachings of modern 

Islamism or political Islam.  Its major proponents are scholars of repute in the 

persons of Mohammed Igbal, Jamal – al – Din al-Afgani, Abdul Ala Maududi, 

Sayyid Qutb and Ayatollah Ruhollah Khomeini.   

 The doctrine advocates for Shariah law as a basis of governance in all 

societies.  Maududi believed that Muslim society could not be Islamic without 

Sharia, and Islam requires the establishment of an Islamic state.  This state should 
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be a “Theo-democracy” based on the principle of Tawhid (unity of God), Risala 

(Prophethood) and Khalifa (caliphate).  Because of the fact Islam is all 

encompassing, Mandudi believed that the Islamic state should not be limited to 

just the “homeland of Islam”, it is for all the world.  He noted thus: 

Islam wishes to destroy all states and governments anywhere on the 

face of the earth which are opposed to the ideology and the 

programme of Islam regardless of the country or nation which 

rules it.  The prupose of Islam is to setup a state on the of basis of 

its own ideology and programmes – the objective of Islamic ‘Jihad’ 

is to eliminate the rule of an un Islamic system (Wikipidia) 

 This doctrine fascinated many Nigerian Muslim Youth, in the 1980s and 

1990s, most of whom were University undergraduates under its leader, Ibrahim El 

Zak-Zaki to imbibe the belief, were encouraged to struggle and fight for Islam, in 

order to checkmate some perceived social  ills as well as change or control the 

Machinery of government alongside the Sharia law.  In the process of actualizing 

this dream, many lives were lost and property destroyed, either out of the ensuing 

violence, or in the attempt by government to quell the protests. (I.A. Katsina 

2006). 
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2.7 CONCEPT OF MAITATSINE FUNDAMENTALIST RELIGIOUS 
DOCTRINE 

 
  In the course of its historical development, the North played host to 

different kinds of Islamic scholars, especially from North Africa, neighbouring 

Cameroun, Niger and Chad Republics.  Few of these scholars introduce varying 

kinds of fundamentalist religious practices which are at variance with the 

orthodox teachings of Islam.  Thus, Mohommed Marwa alias Maitatsine, one of 

the fundamentalist scholars in Kano at the time, attracted public and security 

attention.  He is believed to have immigrated from Marwa in Northern Cameroun 

to Kano as an Islamic preacher in 1945 (Albert citing, Tamuno 1991: 175; Adamu 

1993: 16-7).  Marwa soon started denouncing those who belong to the kadiriyya 

and Kabulu as pagans.   According to Isaac Oluwole Albert, his true personality 

became known as he later declared himself a prophet of God and started engaging 

in several rituals and statements that the orthodox Muslims in Kano then 

considered as heretic.  He challenged some contents of the Quran and preached 

against the prophethood of Mohammed (FGN 1981. 15).  He also preached 

against modernization and branded as infidels all Muslims using wrist watches, 

motor cars, bicycles etcetera.   He asked God to punish whoever refused to accept 

his teachings (Wanda ba Yarda Allah Tsine Mishi).  This was why he was also 

referred to as “Maitatsine” Meaning “He who curses”.  His initial followers who 

were numbered up to between six and ten thousand in 1980 were popularly 

Known as “Yan tetsina” (the children or followers of he who curses) (Balogun, 
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1989:67).  The Federal Government Panel that investigated the Matatsine riot of 

December 1980, concluded that “there is place in the Quran “where such nasty 

religious sects exist “(see FGN 1981:27). 

 Mohammed Marwa Maitatsine died in December, 1980 riot along with his 

over five hundred disciples, while property worth several millions were destroyed 

by the fundamentalist.  Similar riots were organized by the Yan Tatsine in other 

parts of northern Nigeria (Bulumkutu, Jimata-Yola, Gombe, Funtua) between 

1982 and 1987. 

 

2.8 CONCEPT OF SALAFIYA RELIGIOUS DOCTRINE 

 Salafiya is a conservative rivalist doctrine which originated from Suni 

religious sect.  The doctrine imbibed the works of Ibn Taymiyya  (1268-1328) the 

spiritual leader of revolutionary Islam.  Tayimyya ideas greatly influenced 18th 

century Islamist Movements in the Middle East and North Africa, particularly 

Islamic revolutionaries such as Sayed Qutb, Mohammed Al Farag, Abdullah 

Azzam and Osama Bin Ladin amongst others.  Tayimayya advocated literalist 

interpretation of the sacred source for Islamic renewal and reform in the society to 

return to pristine purity of the period of Prophet Mohammed (PBU H).  

The Salafiya Movement was later re-energized by Hassan Al Banna and 

Abul Ala Maududi.  Maududi’s political ideas influenced Sayed Qutb, a political 

Islamist, and a leading member of Egypt Muslim Brotherhood Movement. Qutb 

believed thing had reached such a state that the Muslim commonly had literality 
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ceased to exist.  It “has been extinct for a few century”, having reverted to 

Godless ignorance (Jahiliyya).  To eliminate Jahiliyya, Qutb argued Sharia, or 

Islamic Law, must be established.  Qutb preached that Muslims engaged in a two 

– pronged attack of converting individuals while also waging Jihad to forcefully 

eliminate the “Structures” of Jahiliyya --------- not only from the Islamic home 

land but from the face of the earth (Wikipedia). 

The Salafists are deeply rooted in most of Nigeria’s major towns and 

Villages and been a source of threat to peaceful co-existence.  The Salafist 

doctrine quickly spread to Nigeria in the aftermath of the Algerian civil war.  

Youth from some Muslim states of Nigeria were conscripted to fight alongside the 

Islamist during the war against the Algerian government for in role in annulling 

the 1992 elections in which the Islamist are poised to win.   At end of the war in 

1999, the ex- Nigerian fighters led by Mohammed ALI (late) returned to Nigeria 

and formed the Jama’at Hijra wa Tagfir (Boko Haram) to fight for the 

enthronement of Sharia law in Nigeria. 

The Jama’at Hijra wa Tagfir since its formation in 2003 does not recognize 

institutions such as the police, army and government authority.  The group 

described western education as anti Islamic and urged parents to discourage their 

children from acquiring it.  The educated members in the public glare tore their 

secondary school and degree certificates.  (The WEEK) August 2009).  The group 

which is linked to the worldwide al Qaeda movement, has about 280,000 

members spread  cross the nineteen (19) Northern States, Niger Republic, Chad 
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and Sudan: (Tell Magazine August, 2009),  Members of the group carried out 

violent attacks in Kano and Kanemma district of Yobe State in 2004 during which 

scores of policemen were killed.  The group also attacked a police station in 

Bama, Borno State and Panshekara, Kano State in 2004 and 2006, respectively in 

which more than thirty police officers were killed.  Similarly, in July, 2009, the 

Boko Haram members led by Mohammed Yusuf, carried out violent assault in 

parts of Bauchi, Kano and Borno States where more than 1,000 people including 

the sect leader were killed and millions of naira worth of property were destroyed.  
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CHAPTER THREE 

3.0 REMOTE AND IMMIDIATE CAUSES OF RELIGIOUS 

FUNDAMENTALISM IN NIGERIA 

 This chapter will focus on the origin and causes of Islamic fundamentalism 

in Nigeria, particularly in the northern states, where the issue, of religious inspired 

conflicts has been a major source of threat to National security since the 1980s.  

During the review period, scores of ethno – religious inspired conflicts have 

claimed several lives and property and has been a reoccurring decimal to national 

stability and development. 

 

3.1 Origin of Islamic Fundamentalism 

 in Nigeria 
 
 According S.A. BOLAGUN, Islam which to the Muslims, means total 

submission to the will of Allah, was preached and spread to north Africa in the 

seventh century during the reign of the Caliph Umar B. al-Khattab (634 -644 

AD).  It was believed that Islam reached West African through the Muslim 

merchants from North Africa who used the caravan trade routes linking the 

territories.  During the same period, Islam was introduced to Kanem Borno, by the 

Merchants.  Though there is no record to link the spread of Islam to Hausa land 

from Kanem Borno, ostensibly due to poor records and difficulties of crossing the 
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Lake Chad River, there are indications that Islam was established in Hausa land 

by the 14th Century.  

According to Isaac Olawole Albert, Islam was introduced to Hausa land by 

the Wangara and Sharifai immigrants sometime in the 14th century.  It however 

became an official religion during the reign of Sarki Mohammed Rumfa (14 63-

1499). Islamic religious fundamentalism was introduced to Kano by Al-Maghili, a 

radical North African Islamic scholar from Tlemce during the reign of Sarki 

Rumfa.  Albert further noted that the visit of Al-Maghili to Kano was motivated 

by the ideological conflict that arose in the Western Mediterranean and North 

Africa as a result of the colonial offensive of Portugal and Spain and the call by 

Pope Martin V and Pope Eugenius for Christian Monarchs to eliminate Muslims, 

considered to be infidels, from their domains in the early fifteen century. 

 Thus, Al Maghili’s visit to Kano, like the visit of many other Islamic 

scholars to different parts of sub Sahara was to conquer the Christian propaganda 

and on the other the hand make the Muslims see the Christian as infidels 

(Kafirai).  The major task of Al-Aaghili in Kano was that of confidence building, 

encouraging the Muslims to have more faith in their religion and establish various 

frameworks upon which the true practice of Islam could rest (Yahaya 1989).  The 

practice of Islam became more reinforced as a result of the Sokoto Jihad which 

swept across the entire Hausa land between 1804 and 1807. 

According to Onigu Otite, Nigeria is “characterized by co-existing but 

distinct cultural diversities and compulsory social institutions which determine 
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and guide the individual and group behaviours of the incorporated practice”  In 

Northern Nigeria for instance, the situation might have arisen following the jihad 

of Usumanu Dan Fodio, where the ancient Hausa land which consisted of 

numerous ethnic states and tribal enclaves were forcefully brought under one 

political umbrella called the Sokoto caliphate.  The caliphate brought together 

different traditions, cultures and institutions under the Islamic Sharia legal system.  

The real motive of the Sokoto jihad was to purify Islam from Pagan practices and 

extend its frontiers.  Thus, the minority non Muslim ethnic groups and tribes were 

forcefully brought under Muslim Emirs and Chiefs. 

By 1903, when the British conquered most parts of Northern Nigeria, the 

ethnic minority non – muslims, who resisted islamization found themselves under 

undue influence of the Muslim rulers.  The British conquest of the areas was 

followed by Christian Missionary activities.  Thus, education brought more 

schools and awareness amongst the minorities, who are better educated with 

distinct westernized cultures and traditions. 

 At independence in 1960 and the enthronement of democratic rule, many of 

these non Muslim minorities began to question the wisdom and legitimacy of their 

subjugation under Muslim rulers.  Hence, the nation witnessed series of ethno-

religious crises, so serious that it challenged the very existence of the Nigeria 

State.   
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3.2 Causes, Of Religious Fundamentalist Inspired Conflicts In Nigeria 
 
 In understanding the causes of religious fundamentalist conflict in Nigeria, 

it is imperative to examine the factors responsible for either the build up or 

igniting the various ethno religious crises in the country.  In this context, it is 

pertinent to look into each of the crises inorder to have proper understanding of its 

remote and immediate causes and consequences. 

 

3.3 Maitatsine Crises Of 1980 

 The Kano Maitatsine riot of 18-29th December, 1980 is first in the series of 

fundamentalist inspired crises in the country.  In the course of its historical 

development, Kano played host to numerous scholars especially from North 

Africa and the neighbouring Cameroun and Chad republics.  Mohammed Marwa, 

the leader of the Maitatsine religious sect was believed to have immigrated to 

Kano in 1945 as an Islamic scholar from Marwa in Northern Cameroun.  Soon his 

activities received condemnation from orthodox Muslims when he declared 

himself a prophet of God.  Marwa also challenged certain section of the Quran 

and was said to have preached against the Prophethood of Mohammed (PBUN).  

He also preached against modernization and branded as infidel all muslims using 

wrist watches, motor cars and bicycles etcetera. 

 His activities received open resentment from the Muslim community in 

Kano and its environs.  On account of his fundamentalist religious activities, 

Marwa was deported in the early 1960s by Alhaji Mohammadu Sunusi, the late 
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Emir of Kano. However, Marwa quickly returned to Kano to continue his 

religious activities in 1965 when the Emir was deposed.  In 1973, Marwa was 

convicted for breach of peace in Kano and returned immediately after completing 

his Jail term at Makurdi prisons. 

The immediate cause of the Maitatsine crises in Kano occurred on 26th 

November, 1980 when Marwa was requested by Alhaji Abubakar Rimi, the then 

Governor of  Kano State to demolish some illegal structures he had built for his 

homeless followers.  He was given fourteen days to vacate the public lands on 

which he built the structures.  Marwa was also accused by the Kano State 

Government of being in possession of illegal Weapons which he was asked to 

surrender to government immediately.   Marwa reacted by asking his followers to 

attack the “infidels” that had declared war on him.  The sect targeted orthodox 

Muslims and the public for the attack.  Over 500 people including Marwa himself 

lost their lives in the crises and goods worth several millions of naira were 

destroyed by the fundamentalists.  (I.O. Albert: 2007).  Similar riots were 

organized by the Yantatsine (disciples of Maitatsine) in other parts of Northern 

Nigeria (Bulumkutu, Jimeta, Yola, Gombe and Funtua) between 1982 and 1987. 

 The religious riot of Bulmkutu, along Maiduguri/Kano road, which was 

master minded by Maitatsine followers claimed over 400 lives and 3 million 

worth of properties were destroyed.  Similarly, a reprisal attack by Maitatsine sect 

in Jimeta, near Yola in Adamawa State in February, 1984 recorded a casualty of 

763 lives and about 5,913 people were displaced (CTOP report: 2009). 
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 In the aftermath of the riot, scores of people were killed and many arrests 

were made by security officials.  The federal government setup Justice Anthony  

Aniogulu Commission of Inquiry to look into the remote and immediate causes 

and recommend necessary measures to avert future occurrences.  The 

Commission did its job diligently and recommended wide ranging measures.   Up 

till today, no one has been punished or found guilty of fanning the embers of the 

destruction that was to embolden the loss of lives and property.  The inaction of 

government led to eruption of “Yantatsine” crises across the northern states of 

Borno, Adamawa and Funtua in Katsina States between 1982 and 1987. 

 

3.4 The 1999 Kafanchan Crises 

 Kafanchan situated in the heart of southern Kaduna State is regarded as the 

informal capital of predominantly Christian ethnic communities inhabiting the 

area.  It is the headquarters of Jema’a Local Government area as well as Jema’a 

Emirate council.  The area is predominantly populated by indigenes of Kanin 

Kon, Fanswatan,   Kanufi, Ninzom and the Hausa – Fulani who were considered 

as settlers and the minority on the land.  Inspite of their perceived status by the 

locals, the Hausa – Fulani had held on to political, traditional and economic 

power of the area.  (Bettina A.O: 2009). 

 The earliest attempt by the indigenes to take over the throne of the Jema’a 

Emirate Council was in 1959 when Mohammadu Sani, the 9th Emir died.   
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However, the revolt was crushed with the assistance of the British Colonial 

masters.  According to Toure (2003), the domination of Kafanchan by the Hausa 

Muslim settlers has angered a feeling of political and economic deprivation 

among the indigenes who vehemently clamoured for liberation from their 

subjugation by the Emirate Council.  In pursuit of this clamour, the indigenes 

formed an indigenous people’s forum which eventually triggered civil 

disobedience and wide spread riots in the Kafanchan area on 22nd and 23rd May, 

1999.  This development led to the setting up of a Judicial Commission of Inquiry 

on 20th May, 1999 by the then Military Administrator, U. Ahmed (Col.Rtd).  

 The Commission of Inquiry was headed by Justice Dalhatu Jafaaru of the 

High Court of Justice, Kaduna State.  The Commission submitted its final report 

on 29th May, 1999 to the new Civilian administration of Mohammed Ahmed 

Makarfi.  The recommendation of the commission later resulted to the creation of 

two chief-doms namely, Fantwan and Godogodo in Jema’a Local government 

area of the State. 
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3.5 The Shiite Attack Of 1996 And 1997 In Kano 

 The Shiite religious sect is another fundamentalist group that caused inter-

religious conflicts and challenged constituted authorities over its uncompromising 

stand on Sharia related policies.  The sect, led by Mallam Ibrahim El-Zak – Zaky,  

had its headquarters based in Zaria, Kaduna State.  The Shiite religious sect came 

to limelight consequent upon the 1979 Iranian Revolution.  The sect was then 

believed to have been supported by Libya and Sudan, pro-Islamic nations poised 

on establishing pan Islamic States. 

 Kano came under the threat of the Shiites religious sect and two of such 

movements were outstanding in terms of human casualties recorded.  The first 

was the clash between the Shiites and the Yantauris (“invulnerable”), street boys 

who engaged in hooliganism (Albert 1997).  The August, 1996 disturbance was a 

result of the failed attempt by the orthodox Muslims around Adakawa quarters to 

Prevent the Shiite from operating in their domain.  This followed the decision by 

the orthodox Muslim to stop the Shiite from conducting their religious rites, 

considering their penchant for creating problems by offending religious 

sensibilities of others.  The Shiite fundamentalist resisted this and vowed to 

conduct their activities in the area.  The orthodox Muslims hired the Yantauris 

who asked the Shiite to obey the call or risk attack.  When the Shiite convened for 

their Maulud meetings on 11th August, 1996, the Yantauris approached them and 

a free for all fight ensued when dangerous weapons were feely used.  Many were 

injured and police quickly restored law and order in the area. 
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 Similarly, the Shiite struck once again during the annual Eid-el-fitr prayers 

held in Kofa Mata, Kano metropolis.  The Shiite fundamentalist took over the 

prayer venue before the arrival of orthodox Muslims, ostensibly, to register their 

grievances over what they called the lukewarm attitude to the true teachings of  

Islam.  The Shiite fundamentalist felt that a true Muslim should revolt against the 

political injustices and corruption in Nigeria.  For failing to take arms against the 

government of the day, the Shiite saw the orthodox Muslim in Kano as 

accomplices of the Abacha regime.  The Shiite fundamentalist vowed to teach the 

orthodox Muslims lessons by blocking all entrances to the prayer ground.  The  

Shiite started making provocative statements about the political and religious 

leaders, accusing them of misleading the orthodox Muslims.  On arrival of the 

police to the scene, the Shiite reacted by calling them sheepish agents of corrupt 

regime and started hauling stones and broken bottles at the police.  In a shootout 

that followed, four of the fundamentalist were killed and several others were 

wounded (Weekend Times, 8th February, 1987).   

 The above notwithstanding, on 25th July, 1997, the Shiite in Kaduna State 

protested the refusal of the authorities to allow them to stage a demonstration in 

solidarity with their leader, Ibrahim El-ZAK – Zaky who was charged to court.  

The police fired tear gas canisters to disperse the group who were shouting 

Islamic Slogan “ALLAHU AKBAR” (meaning God is great).  In the ensuring 

battle with the police, about four people were killed in the process (Tell August 

10th 2009) p.37.  However, no judicial panel was setup to investigate the crises. 
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3.6 The Nigerian Taliban/Boko Haram attack of 2003, 2007 and 2009 

The Nigerian Taliban also known as Jama’atul Hijrah wa-takfir and now 

also known as Boko Haram literally means, Western education is forbidden, was 

formed in Nigeria shortly at the end of Algerian Civil war.  During the war, 

Muslims from sub-Saharan Africa were conscripted to fight alongside the Islamic 

Salvation Front (FIS) which won with landside the aborted 1982 general elections 

in that country.  At the end of the war in 1999, ex-fighters namely late 

Mohammed Ali, believed to be the leader and Abu Dujana, Abdul Barak, Salman 

Al Farashi, Abu Bital and Abubakar Kambar setup a fighting force to establish a 

government run under the Sharia legal system.  Late Mohammed Yusuf, a Muslim 

scholar was believed to be the spiritual leader of the group.  (CTOP Report: 

2008). 

The sect has a numerical strength of about 280,000 followers, most of who 

are youths between the ages of seventeen and thirty drawn across Nigeria and 

neighbouring Chad, Niger and Cameroon Republics.  The objective of the group 

is to establish an Islamic state where Sharia law is practiced.  According to Yusuf, 

orthodox Islam frowns at western education and westernization, therefore 

working under the constitution or any other state structure is sinful (CTOP 

Report: 2009). 

The group, disillusioned by the State of affairs in the country, large scale 

electoral fraud witnessed in the aftermath of the 2003 general elections embarked 
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on Hijra (migration) to Kancmma, Yobe State in order to declare war on state 

institutions.  The sect attacked police stations and public buildings.  Similar 

attacks were carried out in Bama and Gwoza in Borno State.  Scores of lives and 

property were lost in the skirmishes with security officials.  The founder and 

leader of the sect, Mohammed Ali was killed during the crises.  

On the demise of Mohammed Ali, regarded as the ideologue of the sect, the 

leadership was bestowed on Mohammed Yusuf, a thirty nine year old school 

dropped out from Yobe State.  Yusuf came to public knowledge while preaching 

at Mohammed Indime mosque, Maiduguri. Yusuf made spirited efforts on 

recruitment drive in Bauchi, Adamawa, Gombe, Kano, Sokoto and Kebbi States. 

The sect’s antagonism with security forces reached its climax on June 11th, 

2009, when the group launched an attack on the police apparently in revenge for 

the killing of her 17 members while performing burial rites of a departed 

colleague in Maiduguri.  The ensuing crises claimed over one thousand lives 

including Mohammed Yusuf, the sect leader while property worth millions of 

naira were destroyed in Maiduguri alone. 

Similarly, the attempt by the group to attack Tanshi Police Stations in 

Bauchi was resisted by a combined team of police and military personnel.  In the 

battle that lasted, scores of security officials were killed.   (Tell August 10, 2009) 

P.39. The magnitude of loss of the lives and property goes to explain the 

enormous threat religious fundamentalism poses to National Security.  The 

Federal Government setup an Investigation Panel to look into the remote and 
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remedial causes of the crisis.   However, the Government is yet to make any 

pronouncement on the issue. 

From the foregoing, each ethno-religious conflicts has its peculiarities as to 

the causes and consequences.  However, many factors are adduced to the crises.  

These factors include religious intolerance and fanaticism, the unguarded 

influence of foreign religious scholars, poverty, political motivations, 

unemployment and illiteracy, radicalization of the Muslim pupils or threat of the 

Almajiri culture which witnessed unprecedented growth in recent times, all 

represent among others the challenges of religious fundamentalism.  This and 

other factors including strategies of checkmating them will be discussed in the 

next chapters. 
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CHAPTER FOUR 
 
 
4.0 CHALLENGES OF RELIGIOUS FUNDAMENTALISM TO 

NATIONAL SECURITY AND DEVELOPMENT 
 

This chapter will examine the challenges of religious fundamentalism to 

National Security and development.  The term National Security and development 

will be analysed before discussing the challenges of religious fundamentalism to 

National Security and development.  As earlier defined, religious fundamentalism 

generally refers to a belief in a strict adherence to a set of principles (often 

religious in nature), sometime as a reaction to perceived doctrinal compromises 

with modern social and political life (WIKIPEDIA).  Thus, religious 

fundamentalism has in recent times has been a major source of threat to national 

security and development.  For instance, the Shiite and the Nigerian Taliban or 

Boko Haram religious sects are known for their uncompromising stand on Sharia 

law and enthronement of Islamic system of government in Nigeria.  The two sects 

have variously engaged the government violently in their determination to 

establish Islamic system of government.  Similarly, ethnic and political disputes 

many at times snow ball into religious conflicts, thereby resulting in colossal loss 

of lives and property.  Though the causes of this crisis have religious inclinations, 

the underlying factors are economic.  National Security today cannot be discussed 

purely on military terms but rather on provision of the basic needs of the citizenry 

and poverty reduction.  Modern scholars are of the view that security is 

development and there can be no security without development. 
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 Provision of peaceful and tranquil atmosphere has been a major challenge 

facing the nation today. National security ensures a condition in which citizen of a 

country enjoy a free, peaceful and safe environment, and have access to resources 

which will enable them enjoy the basic necessities of life.  This has become more 

imperative in view of the fact that security is an important component of the 

government 7-Point Agenda. 

 Many scholars have alluded to the fact that there is no clear cut definition 

of National Security.  Hitherto, due to the prolong cold war between East and 

West coupled with the long period of military rule in Nigeria, the definition vis –

a-vis important perimeters of  National Security are interpreted in Military and 

diplomatic terms.  The concept of National Security has been expanded to include 

all facets of human endavour be it political, economic, social, cultural or military. 

According to Rebert MCNAMARA,  

  “security is not Military hard ware, though it may 
include it, Security is not Military or Police Force, 
though it may involve it, security in not traditional 
military activity, though it encompasses it, security is 
development, and  without development there can be no 
security”. 

 

Similarly, H. D. Abbo noted that with the end of the cold war, 

contemporary thinking about National Security has transcended the notion of the 

physical safety and survival of a state from internal or external threats to include 

all the interlocking realms of economic self-reliance, political well-being of 

people as well as provision of food, shelter, healthcare etcetera that would make it 
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possible for individuals and indeed the society to live a good life and be in 

harmony with itself and others. 

The above prepositions are no doubt part of the “social contract” that a 

legitimate government most provide for her citizens.  Inspite of government 

efforts, religious fundamentalist and ethnic chauvinist find it expedient to form 

trouble and retard the process of development. 

 National development involves all attempts at alleviating poverty, creation 

of wealth and enhancing the quality of life of the average citizens.  It also includes 

the ability of the citizens to realize their potentials and live a life of dignity and 

fulfillment. According to Bettina quoting Said (2009) noted that:   

“development entails a marked improvement in the 
economic out put of a nation, its employment levels, its 
political and social stability, its psychological well – 
being and its level of technological, educational, 
cultural, and spiritual enrichment and harmony” 

 
 In other words, development entails massive improvement in the standard 

of living of the citizenry, poverty reduction, development of key institutions such 

as health, education, security, basic infrastructures and a strong deterrence against 

external aggression.  It involves a situation where the security of the individual is 

counted as the most important component of the state responsibility to the citizen.  

Development premised on the fact that when the individual is secured, the state is 

also secured, Robert McNamara summarized the prepositions aptly: 

“----any society that seeks to achieve adequate military 
security against the background of acute food 
shortages, population explosion, low level of 
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productivity and per capital – in come, high rate of 
illiteracy, a fragile infrastructure/technological 
development, in adequate and in efficient public utilities 
and chronic unemployment has a false sense of 
security” 

  

The ethno-religious conflicts that have afflicted the nation in the recent past 

are no doubt an indication of the failure of the “social contract”.  It goes to 

explain that the basic needs of citizenry are not taken into consideration in the 

overall National Security considerations.  Decades of neglect by past 

administrations on provision of basic amenities and poverty reduction has inspired 

discontent and resentments to constituted authorities.  Value orientation and 

patriotism is at its lowest ebb.  The result is the resurgence of fundamentalism and 

conflicts with its attendant security implications.   

 For instance, the Maitatsine religious riot of 18th – 19th December, 1980 in 

Kano which is first in the series of fundamentalist inspired conflicts claimed.  

Over 500 lives including Mohammed Marwa Maitatsine, the sect leader.  

Similarly, in a reprisal attack by Yantatsine (disciples) of Maitatsine sect in 

Jimeta, near Yola in Adamawa State in February, 1984 recorded a casualty of 763 

lives and about 5,913 people were displaced (CTOP report, 2009) 

 The above notwithstanding, Elaigwu (2008) gave a cataloque of the crisis 

as follows: In January, 2004, the Islamic Militant group attacked police 

formations in Yobe State during which five people were killed and several 

persons were arrested.  On May 12th, 2004, as a reaction to Yelwan Shendam 
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ethno-religious crisis in Plateau, over 200 lives were feared dead as Muslims 

attacked non muslims in Kano.  Similarly, on June, 8th, 2004 in Numan, Adamawa 

State, ethno-religious crisis erupted over the destruction of a Mosque’s minaret of 

the Hamman Bachama’s palace.  Over 50 people were feared killed and the 

traditional ruler deposed.  On February 8th, 2006 in Maiduguri, Borno State, no 

fewer than 58 persons were killed and 30 churches burnt over a Danish 

Newspaper cartoon on Prophet Mohammad.  Similar blasphemy claimed 16 lives 

and property including 40 churches were burnt in a violent demonstration over 

desecretion of the Quran by a female teacher in Bauchi.  Recently in June, 2009,  

about 2,000 people were killed including security agents over religious 

disturbances associated with Boko Haram sect in parts of Borno, Bauchi and 

Kano States. 

 The above statistics goes to reinforce the threat posed by religious 

fundamentalism in the nation’s body polity.  Despite the colossal loss of lives and 

property, no person was found guilty of fanning the embers of the crisis.  This is 

due to the fact that government has failed to implement the recommendations of 

the various panels of inquiry earlier setup to investigate past crises.  In the light of 

the foregoing, it is pertinent to look into the challenges of religious 

fundamentalism to National Security and development. 
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4.2 Challenges of Religious Fundamentalism  

 Section 38 (1-4) of the constitution of the Federal Republic of Nigeria 

(1999), guarantees every citizen of Nigeria the right to practice his or her religion 

without any let or hindrance.  However, these privileges are at times abused by 

certain political actors and religious zealots to either coerce or violently compel 

the innocent and law abiding citizens and constituted authorities in meeting their 

unconstitutional demands.  In most of the ensuing confrontations that follow, 

which mostly take violent ethno-religious dimensions, several lives are lost and 

property destroyed.  Thus, religious extremism and fundamentalism no doubt 

portend serious threat to the well being, development and corporate existence of 

the country.  Therefore, it has become pertinent to take a closer look at some of 

these challenges to national security and development which include threat to 

constitutional secularity, debate on ethnic and Nationality question, Debate on re-

structuring of the nation, scares foreign and local investment, encourage 

segregated settlements, reprisal attacks in some parts of the country and 

proliferation of small arms and light weapons. 

i. Threat to Constitutional Secularity 

 First, religious fundamentalism poses a serious challenge to the concept of 

secularity as enshrined in the constitution of the Federal Republic (1999).  The 

main objective of the Shiite and Jama’at Hijarah Wa Tawfia fundamentalist sects 

is to establish an Islamic government governed under the Sharia legal System.  

This principle negates the spirit and letters of the constitution. Secondly, religious 
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fundamentalism questioned the legitimacy of democratic governance and 

constituted authority.  Both the Shiite and Boko Haram religious sects do not 

recognize the existence of democratic governance except that which exists under 

the Sharia legal system.  Ekoko and Amadi aptly noted that the Maitatsine 

movement for instance, is anti-authority.   

“Maitatsinism incorporated certain kinds of 
order to question the right of the existing authority to 
rule and assert that all authority other than their own is 
unnecessary and evil”   

  

The attitude of the Shiite religious sect to constituted authority is not 

different from those of the Maitatsine adherents.  Yakaubu Yahaya, a Senior 

offical  of the Shiite religious sect once told Tell Magazine reporters that “we as 

Muslims, don’t recognize the authority of the Federal Government, State 

Government, local government or any form of authority--- we do not recognize 

them as our leaders—we are revolting against them----“, (Tell Magazine, Page 

1991). 

 

ii. Stimulate Debate on Ethnic and Nationality Question 

 Another major challenge of religious fundamentalist inspired conflicts is in 

its ability to stimulate ethnic and nationality questions.  It is a common feature 

that whenever there is religious fundamentalist inspired crisis, certain ethnic 

groups such as Igbos and Yorubas become target of extensive physical and 
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economic losses.  This brings to fore the question of true federalism and future of 

the Nigeria State. 

 

iii. Re-awakened debate for re-structuring of the nation 

 Above all, religious related conflicts have re-awakened and stimulated the 

debate for re-structuring of the nation.  This debate which has been on for 

sometime is threatening the very existence of the Nigerian State.  The agitations 

by the Niger Delta ethnic groups for greater control of their resources, the 

clamour by the Afenifere and Ndi-Igbo ethnic groups for convocation of a 

sovereign National Conference to discuss the future of Nigeria all constitute the 

unresolved National question.  Similarly, the incessant religious violence 

particularly in the northern States has stimulated a political debate amongst 

southerners over the alleged Muslim North dominance of the national leadership.  

According to Falola, this has become a very serious issue of concern to the 

southerner Intelligentsia.  He also affirmed; 

“Southern Christian Intelligentsia, think the 
North (Muslims) prevent them from gaining 
Federal power and limit their economic potentials 
--- such cases of conflict like the Christian 
perception that Islamic Intelligentsia  want to 
control the state (forever) may be difficult to 
resolve without violence”. 
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Chief Arthur Nzeribe, a prominent Igbo and former Senator complained of 

too much control of powers by the Hausa – Fulani Muslim in Nigeria and 

recommended: 

I strongly advocate a pre-mediated move to re-
direct the predominant flow of national 
leadership and power from the direction of the 
North and Islam to that of the south and 
Christianity.  

  

The above viewpoints represent desperate desires and frustrations of certain 

ethnic groups over their in ability to actualize their political dreams. 

  

iv. Scares Local and Foreign Investments 

  Religious violence also scares local and foreign investments in perceived 

areas of incessant conflicts.  Many of the previous ethno religious conflicts are 

targeted at businesses of those they consider non indigenes and prosperous 

traders.  For instance, the decision by the Zangon Kataf Local Government 

Council to relocate the Zango market which was owned largely by prosperous 

Hausa – Fulani Muslim traders sparked a riot on 6th February, 1992, which later 

spread to other parts of Kaduna State.  According to Bettina, the decision to 

relocate the market was interpreted by the Hausa –Fualani Muslim traders as an 

agenda of the Katafawa Christians to sabotage their business.  This is inspite of 

the official explanations to the contrary by the Local Government Council.  
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v. Encourage Segregated Settlements in Major towns 

 Ethno – religious conflicts have also brought about segregated 

settlements in major towns and cities that witnessed incessant violence.  For 

instance, in the Kaduna Metropolis, Anguwan Television, parts of Barnawa and 

Anguwan Muazu are largely inhabited by Christians while Tudun Wada, 

Anguwan Sunusi, Rigasa and Anguwan Shanu are dominated by Muslims.  In 

Kano, the city centre is inhabited by Muslims while Sabon Gari area is 

predominantly Christians. 

 

vi. Brought about Reprisals in Some Parts of the Country 

 The conflicts have nonetheless brought about reprisals in some parts of 

the country.  According to Elaigwu, (2009), after May, 1999, the O’dua People’s 

Congress (OPC) declared its stand on the freedom of Yoruba to go it alone as an 

independent unit, it declared its desire to protect and defend Yoruba interest in 

Nigeria.  Initial crisis erupted in Shagamu, Ogun State between the OPC backed 

Yoruba group and Hausa settlers.  Many were killed and goods were destroyed.  

The corpses of Hausa men, which were carried back to Kano, generated a 

retaliatory wave of violence in that city against Yorubas, resulting to loss of lives 

and property. 
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vii. Proliferation of Illicit/Small Arms and Ammunition 

 Similarly, religious fundamentalist inspired violence has caused 

enormous proliferation of illicit/small arms and ammunition particularly, in 

conflict prune areas.  This has become a serious security concern to law 

enforcement and threatened peaceful co-existence.  For instance, both Muslims 

and Christians in major cities like Kano and Kaduna are heavily armed with 

sophisticated weapons, ready for use at the slighted provocation. 

 

4.3 Summary of Findings  

 The following findings of the study/research are summarized, as follows: 

 i. Poverty is identified as the major course of religious fundamentalist 

conflicts that has afflicted the nation for some decades; 

 ii. The influence of foreign religious scholars is also identified as 

responsible for spread of radical fundamentalist doctrines that 

constitute threat to the peace and security; 

 iii. The quest for power and influence is also responsible for religious 

inspired conflicts by leadership of radical religious sects in the 

country.  The desire by Shiite and Boko Haram to establish an 

Islamic government is responsible for the incessant face up with 

constituted authorities. 
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 iv. The threat of Almajirai culture is identified as being responsible for 

providing an army of radicalized foot soldiers used during ethnic and 

religious violence in the country; and 

 v. Religious intolerance and fanaticism between Christian and Moslem 

adherents is also identified as being responsible for fueling seed of 

religious discord in the country.  

 By and large, religious violence portends serious threat to the corporate 

existence of the Nigeria State.  Aside, it questions the concept of true federalism 

by the nation’s constituent parts.  Above all, its consequences are enormous to the 

nation in terms of its challenges to law and order.  The colossal loss of lives and 

property are unquantifiable.  It retards development and scares foreign and 

domestic investments. 
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 CHAPTER FIVE 
 
 
5.0 CONCLUSION, RECOMMENDATIONS AND IMPLEMENTATION 

STRATEGIES 
 
5.1 CONCLUSION   

 
This chapter summarizes the findings deduced from the study of challenges 

and strategies of checkmating religious fundamentalism in Nigeria.  Also, the 

study shall draw the conclusion and make recommendations and implementation 

strategies. The following findings were streamlined from the study conducted on 

religious fundamentalist inspired conflicts in Northern part of Nigeria between 

1980’s to date.   

a. The study noted that the Usumanu Dan Fodio Jihad which was fought to 

purify Islam was responsible for influencing similar rivalist movement in 1980’s. 

b. It was adduced that the main goal of the fundamentalist religious sects in 

Nigeria is to establish an Islamic government based on the Sharia law.  The Shiite 

fundamentalist inspired crises in the 1980’s and the Boko Haram episode in the 

late 2009 are predicated on the desire to establish an Islamic government.  In the 

ensuing crises that followed, public institutions such as the police, prisons, army 

formations, offices were attacked and public assets set ablozed by the religious 

zealots.  Colossal loses were recorded in terms of lives and property in the 

affected states of the federation. 

c. The influence of foreign religious scholars has been identified as a major 

source of breeding religious fundamentalism in Nigeria.  The Shiite students 
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inspired religious crises in the 1980’s which seek to establish Sharia law  has been 

attributed to the successes recorded by the Iranian revolution in 1979 against the 

spread of Western cultures and influence.  Similarly, the Maitatsine religious 

crises that afflicted the northern states in same period was linked to the activities 

of Mahammadu Marwa, a Cameroonian born Islamic scholar who immigrated to 

Kano from Cameroun. 

d. Urban Poverty remains the underlaying factor behind ethno – religious 

crises in Nigeria.  Most of the foot soldiers that fought on the side of Boko 

Haram, Shiites and Maitatsine religious conflicts were urban poor and destitute.  

Various Panels setup to investigate past crises have attested to the role played by 

poverty. 

e. Radicalization has been responsible for the high degree of religious 

intolerance and fanaticism in the country.  The unregulated Madarasas found 

across the northern states provide breading grounds for radicalized almajiri 

children roaming the streets.  They are ready made foot soldiers used by ethnic 

chauvinists and religious fundamentalists during crises. 

f. Intelligence failure was also identified as being responsible for the 

incessant ethno-religious crisis afflicting the nation. In the case of the Boko 

Haram episode for instance, several proactive reports were made available to 

Government and the Police but no action was taken to nip the crisis in the bud. 

The Inspector-General of Police, Ogbonna Onovo in his maiden address to Police 

Officers shortly after the crisis admitted that the lapses was due to poor 
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intelligence management (Leadership Newspaper, August 9tth, 2009 p1). The 

failure to share critical intelligence amongst the nation’s security outfits was 

responsible for the Umar Farouk Muttalab saga in the United State.    

 From the foregoing, it is apt to state that religious fundamentalism has been 

the bane of the nation’s development.  Religious inspired conflicts have over the 

years brought colossal loss of lives and property especially in the northern part of 

the country.  The most recent is the Boko Haram incident in July, 2009 which 

resulted in mayhem in parts of Borno, Bauchi and Kano States.  Over one 

thousand lives were lost including the sect leader, Mohammed Yusuf. 

 Synopsis of the fundamentalist objectives includes the desire to revive 

Islam and restore it to its post glories.  They were motivated by the Philosophical 

works of past Muslim scholars in the likes of Ibn Tamiyya, Al Maududi, Sayed 

Qutb and others.  The desire to establish an Islamic government has been the 

driving force of the fundamentalists as opposed to concept of secularism which is 

embedded in the constitution of the federal republic of Nigeria, 1999.  This 

conflict of interest has variously resulted into violence with its adverse 

consequences on peace and security. 
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5.2 RECOMMENDATIONS AND IMPLEMENTATION STRATEGIES 

Based on the case studies and findings on challenges posed by religious 

fundamentalism to National security and development, it is recommended as 

follows: 

Recommendation 5.2.1: Implementation of Recommendation of Commission of 

Inquiries. 

Government at all levels should ensure the full implementation of 

recommendations of commissions of inquires set up to investigate religious and 

communal disturbances or conflicts across the country. 

Implementation strategy:  

 Government at all levels to ensure prosecution of all those indicted by the 

panels.  This will serve as deterrence while the citizen’s be assured of justice.  

 

Recommendation 5.2.2: Decentralization of Nigeria Inter-religion Council 

(NIREC)  

Nigeria Inter-religious council (NIREC) should be decentralized and 

branches established in all the local government councils to promote religious 

harmony, tolerance, understanding, self respect and Peaceful – Coexistence. 

Implementation Strategy: 

 States and local government councils across the federation to sponsor a bill 

establishing NIREC to promote inter-religious harmony and understanding.  A 

legislative backup ensure its effectiveness and credibility. 
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Recommendation 5.2.3: Growing influx of Almagiri culture. 
 
 State and Local Government Councils to address the growing influx of 

the almajiri culture as they always provide the foot soldiers for use of ethnic 

chauvinist and religious fundamentalists during conflicts. 

 
Implementation Strategy: 
 
 Government to put in place a modern Koranic school, where the almajiris 

will be taught Quranic and Western curriculum in order to make them more 

productive to the society.  

 
Recommendation 5.2.4: Deradicalization Programme Initiative 
 
 Government at all levels to initiate deradicalization programmes.   

Moderate Islamic scholars be enlisted to carryout perception management 

lectures, radio and television programmes to counter radical views of 

fundamentalist scholars. 

Implementation Strategy: 

 Government at all levels to engage moderate Islamic religious scholars to 

manage and counter radical views of the populace on religious issues.  Production 

and distribution of moderate religious literatures and hand bills could enhance 

perception management of the populace. 
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Recommendation 5.2.5: Public Enlightment Campaign  

 Vigorous and unrelated Public Campaign to educate the populace on 

religious tolerance.  A study indicates that most of the populace are ignorant of 

their basic religious tenets and the need for tolerance.  The public and private 

media should be in the vanguard of the enlightenment drive.  

Implementation strategy: 

 Government to direct all public and private media to allocate airtime and 

column to enlightened the public on religious tolerance and Patriotism.  This can 

create consciousness and harmonious coexistence. 

 
Recommendation 5.2.6: 

 Security and law enforcement agencies should profile and build data banks 

on suspected religious organisation and their leadership and periodically analysed 

the data to provide credible leads action plans for further prosecutions. 

Implementation strategy: 

 A central data bank to be established and jointly control by all the nation’s 

security and law enforcement agencies for execution of actionable intelligence. 

 

Recommendation 5.2.7: Establishment of Regulatory Agency 

 State and Local Government to set up Religious Regulatory Agency to 

monitor and regulate all religious related activities.  This includes Preaching, 

religious places of worship and schools.  The agency should ensure that only 
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licensed and qualified preachers were allowed.  The body to vet all curriculum of 

the school and need to enhance peaceful coexistence.  

Implementation Strategy: 

 The Agency should be backed by law or legislative enactment to make it 

effective in the discharge of its duties including proscription and punishment of 

offenders. 

Recommendation 5.2.8: Needs to avoid Intelligence Failures. 

 Government and Security agencies should accord critical intelligence the 

necessary attention it deserves inorder to avoid intelligence failures. 

Implementation Strategy: 

 A Joint Operation Room be created where all security and enforcement 

agencies are represented. This would provide synergy for execution of Actionable 

Intelligence. A feed back mechanism be established to ensure close monitoring of 

issues. 
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RELIGIOUS FUNDAMENTALIST          
 
 
 

SELECTED CASES OF ETHNO – RELIGIOUS CONFLICTS IN NIGERIA SINCE 1980 
 

 
S/NO DATE LOCATION NATURE OF CONFLICTS 

1. 26TH Nov. 1980 Kano Maitatsine religious conflict which claimed over 500 lives 

2. January, 2004 Kanemma Yobe 

State 

Nigeria Taliban Group attacked Police Post.  Army killed 

five and arrested several others. 

3. May 12, 2004  Kano Kano mayhem following the Yelwa – Shendam ethno-

religious crisis in Plateau.  Non Moslems were targeted over 

200 lives were feared dead. 

4. June 8, 2004  Numan 

Adamawa State 

Ethno-religious crisis in Numan over the construction of a 

mosque’s Minaret at Hamman Bachama Palau.  Over 500 

people were feared killed 

5. September 27th 2004 Liman Kara, 

Borno State 

A self –style Nigeria Taliban group hiding on the Gwoza 

hills and Mandara mountain on the Nigeria borders with 

Cameroon raided police station killing officers and carting 

away ammountions. 

6. May, 2005  Sokoto A sectarian clash between sunni and Shiite sects which 

claimed 2 lives. 

7. June, 2005 Sokoto A renewed clash between sunni and Shiite sects over use of a 

mosque at least one person was killed 

8. February 8, 2006 Maiduguri  

Borno State 

About 58 persons were killed and 30 churches burnt in 

outbreak of Muslim protest over Danish cartoon blasphemy 

on prophet Mohammed.  

9. February 18th, 2006 Bauchi, Bauchi 

State 

No fewer than 16 persons were killed following 

demonstration by Moslems over desecration of the Quran by 

a female teacher over 40 churches were burnt  

Source: - ELAIGWU J. (2009) 


